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ABSTRACT

This paper tries to comprehemtindu narrative of creation in the framework of modern
cosmology and psychology. The objective is to build a conversation for mutual
understanding. The following concordance between the two streams is suggested. The
state of the Primeval Being before ksired to become many is not known in the Hindu
stream just as the state of the universe before the Big Bang is not known in the modern
stream. The Primeval Being desired to grow according to the Hindu stream. Modern
psychology says there is an innate desio grow among human beings that we
extrapolate backwards to suggest that 8ingularity desired to grow. The Brahman
pervades the entire Universe according to the Hindu stream. The panpsychists hold that
every particle in the universe has consciousnBsahman is the fused consciousness of

all the particles in the universe according to the Hindu stream. In parallel the
panpsychists hold that the fused consciousness is more than the sum of the parts. The

collective consciousness of a subset of theuntve i s fAdevtad according

stream. This concords with the Aunconscious
according to modern psychology. The collective consciousness of individuals having their
consciousness at the Vishuddhi, Manipud alinahata chakras is known as Brahma,

Vishnu and Shiva. These concord with the collective consciousness of individuals who

have evolved to the needs of cognition, belonging and esteem according to Abraham
Maslow. The devtas can descend into a living pevdom is then called an avatara. This

concords with the descent of the libido into the unconscious as said by Carl G. Jung. In
conclusion, Hindu Brahman is modern God. Hindu devtas are modern gods. Hindu
avataras are modern individuals in whom the gods ldeacended. In this way we can

make the Hindu cosmology understandable to the modern mind and vice versa.

Keywords: Hindu; Psychology; Cosmology; Creation; Brahm@ogd

1. INTRODUCTION: GENESIS AND PURPOSE OF THIS PAPER

The Hindu spiritual world has beean enigma to me. From childhood | used to
wonder who created this world, and why? | was taught that the world was unreal. It had no
purpose. The question arose as to how this world came into existence if there was no purpose
for its existence? | once haddescussion with most respected Swami Ramanand Saraswati at
Onkareshwar. He said that Brahman had a special quality of creating without having a desire.
But it seemed more obvious that the Brahman must have had a desire to create this world.

| used to woder what or who were Vishnu and other devtas? Vishnu was supposed
to live in Vaikuntha. But | could not find Vaikuntha on this eanother question was why
the avataras were pained? Why did Rama have to wage a difficult war against Ravana? Why
did heexpel Sita? Why did Krishna leave Dwarka? The explanation that the avataras made
pretense of such suffering as a teaching to the people did not jell with me because their
suffering was too real to be mere pretehseondered how the Western countriestthad no
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devtas or avataras were yet able to make progress while India was declining despite having
her devtas and avataras. These and many more such questions led me to undertake the present
study. It was difficult to get into this subject trained as Isna economics. However, | note
with satisfaction as well as despair that | have had a streak of physics and psychology in me.
| got an offer from the Department of Nuclear Physics at the University of Utah to join them
as a graduate student when | landsdthe University of Florida to study Agricultural
Engineering. For some unknown reason | did not accept that offer and instead opted to study
Agricul tur al Economi cs at AFBrief Histatyaof Timeand ead S
other similar books. Thatias my failed entry into modern cosmology. At the same time |
volunteered at the Suicide and Crisis Intervention Service of my University and attended
meetings of societies of pA @endrab Intoodugtion td rea
Psychoanalysiard | r v i n g P&sioosnoé thesMindThese were my failed entry into
psychology. These books nevertheless left a deep impression on my mind. Needless to say |
was brought up as a practicing Hindu and was much influenced Ifyitdad was thus torn
between my readings of the modern sciences and my inheritance of the Hindu thought. The
time has perhaps now come to pursue these failed attempts. | have thus explored in this paper
whether the Hindu concepts of Brahman, devtas and avataras could be expla@retsiof
modern cosmological and psychological concepts. | find that this can indeed be done.

A brief note on the texts is in order here. There exist multiple interpretations of the
scriptures among Hindu scholars as well as multiple theories amongnrsmientists. Our
purpose here is limited to examining if certain views in the two streams concord with each
other. Towards this end we have consciously invoked those particular views from the two
streams that are in harmony with each other. We do nandlaat the particular view
invoked was “correct.” It is beyond the sco
relied upon us visrvis the other views. It suffices for this paper thatinterpretation of
Hindu scriptures exists that concords watparticularview of the modern scientists.

This paper has been structured as follows. First, | present the relevant Hindu concepts.
Then, if required, | discuss the difficulties with the Hindu concepts. Next, | discuss the
modern concepts that concordthvithe Hindu concepts that are mentioned. Lastly, if
required, | discuss the difficulties with the modern concepts. | put forth the concordance so
arrived in the last section of the paper. We begin with the narrative of cosmic creation.

2. THE BEGINNING OF CREATION

2.1 Who knows whence it was born?

The Rig Veda says that the state before the creation is not known:

Who verily knows and who can here declare it, whence it was born and whence
comes this creation? The gods are later than this world's produttba knows then
whence it first came into being? He, the first origin of this creation, whether he formed it all
or did not form it, Whose eye controls this world in highest heaven, he verily knows it, or
perhaps he knows not (10:129h

The Sanskritwod f or “gods” in this verse is “de
devas or devtas are collective consciousness of a subset of the universe. This verse thus says
that the devtas who were created after the creation did not know what existed Eaelier.
Gita, however, suggests that the Lord is without a beginning or an end (11:19). We
understand this to mean that there isknownbeginning or end. The Gita presents this lack
of knowledge as there being no beginning or end. Thus interpreted this vemsesistent
with the Lord, Being or creation being infinite the origin of which is not known.
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2.2 Uncertainty before the Big Bang

The unknowability of the origin of the universe is expressed by modern cosmologists
in terms of various theories:

Born in greater universeOur universe has a beginning in quantum disturbances in a
greater universe that is constantly inflating.

Cyclic universeOur universe oscillates between Babginch states.

Bounce.Our universe bounced from an earlier universe. It doehaet an initial
singularity wherefrom it all began.

Pre-existing black holeOur universe was born in a black hole.

Pre-existing branesOur universe arose from the collision of two4esasting branes
having a number of dimensiohs.

Collision. The univese was formed by a collision as a result of which it became hot
and began to exparid.

Big Bounce The cyclic universe is continually bouncing between big bangs and big
crunches for eternity back in time and for eternity into the future.

Dark Matter. The wiverse consists of 4% normal matter, 22% dark matter and 74%
dark energy. We are oblivious to 96% of the univérse.

Fluctuating quantum fieldOur known universe started as an extremely small patch
of vacuum. The quantum vacuum is not a true emptinesstbingness. It has fluctuating
quantum fields in it. The present material world had origin in quantum fluctuations of this
vacuum®

The multiplicity of these theories suggests that modern science has no credible
knowledge as to what existed before theg BBang. One possibility is that something
preexisted and led to the Big Bang. This view suggests that existence has an infinite past.
Second possibility is that Big Bang was creatiednovowith no prior existence. The first
view concords with the Hindursam.

2.3 Can infinity exist?

The possibility of prior existence of the universe has been debated in the modern
stream in relation to the existence of infinity. If infinity can exist then it is plausible that the
universe may have existed for an infinitmeé before the Big Bang. On the other hand, if
infinity itself cannot exist then there has to exist a particular starting point when the universe
was createdde novo.This debate was carried out between Professor of Philosophy at
Houston Baptist UniversitWilliam Lane Craig and Professor of Philosophy at University of
Colorado Wes Morriston. Craig argued for rexistence of infinity, for a divine intervention
leading tode novocreation of the universe, or for the existence of God. Morriston, on the
other hand, argued that infinity could exist which, then, does not necessitate divine

1

Li m, Emmanuel , “Before t he Retried g fromBang,
https://webhome.phy.duke.edu/~mkruse/PHY105_S11/projects’/Emmanuel_Lim_Phy103.pathjecAugust

17, 2021.

Brustein, R. and Kupfermaaccdr di fd hteHistcPhiodaldfenSoiem, of i n h
34(3):36172 (2012). Retrieved from https://pubmed.ncbi.nimhrgov/23316566/August 15, 2021.

! Sutter, Paul , “What happened bef or e Retridvesl frdni g Ban
https://www.space.com/whatmebeforebig-bang.htm| August 5, 2021.

“Steiner, Jodao E., “TheEsO@ruidgisn A8E8), (26068)0Rdtrieved drons e , " in
https://www.scielo.br/j/ea/a/L4Cn5NyczfTBhdxTDsr4Kngftjeen&format=pdf August 15, 2021.

*Vasavada, Kashyap, “Concepts of Reality in Hinduism

Conference Proceedings: Quantum Reality and Theory of Sh8pyiager, New Delhi, 2016, p. 17.
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intervention or the existence of God. Graig
built on Hil bert’s Hotel paradox.

The familiar story o hotelHuitH ibfieitely masny rédmg, e | i n
numbered 1, 2, 3, each of which is occupied by a guest. When a new guest arrives, the
proprietor asks the guest in Rod#to move to RoomN+ 1IN ( f o=, 2, 3, cee )
freeing up Room 1 for the new guest to wuse
(1, 3,5, .. ) check out, t here wil/ still be
numbered rooms €r2, 4i,f6,al l... ) he Hgwests i n RoO

the hotel would be nearly empty, with only three rooms remaining occupied.

The two scenarios above indicate that one could remove infinitely many objects from
an infinite collection (if one existedh two different ways, and end up with a different
number of objects left ovér.

The argument is that if infinity existed then in all cases infinite numbers of objects
should be left over. The example, in our view, is misplaced. The error is that théinfi
numbers of the rooms re said to start with the finite no 1. Let us think of a hotel with infinite
numbers of floors below and4,-3Rov,e Wi th, th,e 4
this case if the infinite numbers of guests in room numbarsldabove checked out then still
infinite numbers of g4y 8,52 -4, 1,i2nand owoultsremain.mb e r e
Thus, we suggest that the conclusion drawn
infinity can exist.

To put the question anath way, it is asked can infinite regress exist? If infinite
regress can exist then there is no necessity of a creator. Craig argues that infinite regress
cannot exist because the past events are already frozen:

.t he events that | sud, fote@ampldy leavefaloeadybappered o f
that is, they have already been actualized, and their number is no longer increasing
perpetually but a determinate whole. Hence, when we ask whether there could be an infinite
regress of C a us e s king whetbey therd could bev @an aatwak infirates
regress.. The past is eifther actual infinite

The term “actual” implies that although t
may be, it cannot expand further in the past. That, rin, toneans that there is a particular
starting point even though it may be infinitely in the past. We see three problems with this
formulation. One, how can an infinite past have a starting point because if it has a starting
point then it no longer is infite. Two, granting for a moment that the actual infinite will
have some starting point, oknowledgeof the past infinite can be potentially infinite. The
past may be finite but we can continue to expand our knowledge of the past infinitely. Three,
as pont out by James East, the author of the paper from which the above quote is extracted,
the principles of mathematics need not apply to the real world. We conclude that infinity can
exist and there is no necessity to stipulate the existence of a creatde ¢ universe.

This formulation concords with the Hindu view that no one knows whence this
creation has come. The common theme is that the universe can stretch infinitely into the past
and we do not know whether it has a beginning.

*East, Damesi ty Mi n&ath ahd Philosophy:yJournal iofnthe Society of Christian
Philosophers3(4), (2013),Retrieved from https://core.ac.uk/download/pdf/21699071 1 Addust 25, 2021.
"Loke, Andrew Ter Ern, “On beginningless past, endles

MorristonCr ai g di dalkue daitshrift furiSystematische Theologie und Religionsphilos&@{ib),
57-66, (2016), Retrieved from https://www.degruyter.com/document/doi/10.1515/+231i6-0004/htm|
August 25, 2021.
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3. CREATION OF TIME
3.1 May | become many
The lack of knowledge about whence this universe came intobesng depi ct ed a
at Step 1 irFigurel. At the same time, the texts say that the Primeval Being alone existed at
a particula point of time. This is depicted at Step 2Hmgure 1. Then It divided itself to
become many:

In the beginning, dear boy, this was Bei
Being willed, 'May | become many, ma grow forth" It created fire. That fire willed, "May
| become many, may | grow forth.” 3.t created

[The Brahman desired] may become manyde undertook penance. He created all
this by undertaking penance. Then Hiéeeed the creation (Taittiriya Upanishad 6:1).
“Becoming” i nvolves a progression betwee
created as depicted at Step Figurel. Then theShwetashwetar Upanishad lists tiagethe
first cause followed by various causes such as intellect, emotions and will:

[1] [2] [3] [4]

? -

Initial
Singularity Time Creation
"l am One" May | become many

Figurel: Time and creation

[The Being] who is the source of the intellect, emotions and will; who is one without
a second; who presides owadrthe causes enumerated abdwaginning with timeand ending
with the individual soul (Shwetashwetar Upanishad 3).

A similar view is held by the Atharva Veda:

Time created the earth; in time burns the sun; in time [are] all existences; in time the
eye boks abroad (Atharva Veda 19:53h

On the other hand, the same Shwetashwetar Upanishad says that time is not a free
agent:

Time, nature, law, chance, matter, energy, intelligenceither these, nor a
combination of these, can bear examination becaugbeaf own birth, identity and the
existence of the self (Shwetashwetar Upanishad 2).

The seemingly contradictory verses above read together indicate the following
sequence as depictedfiigurel. The Being existeds indicated in Step [2] iRigurel. Then
the Being “became,” that is, time was creat e
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is not the creator. Time, in turn, led to the creation of natame clance, matter, energy,
intelligence, and sels indicated in Stejd].

3.2 Real time was created after the Big Bang

Most modern theories accept that a Big Bang took place around 13.8 billion years ago
leading to the creation of the present universe asogempby Belgian astrophysicist Georges
Lemaitre in 1931:

We could conceive the beginning of the universe in the form of a unique atom, the

atomic weight of which is the total mass of
smaller and smaller atoms hykind of superadioactive process.
English astronomer Fred Hoyle, who first

a tiny amount of matter led to the creation of the univéiiggs creation may be described in
the Hindu texts d4ds aSMawpild hdboome amanwys has |
scholars™?
Stephen Hawking concludes in a short | ect
Big Bang about 1MSHawking dbes noh addressatinesquestigndroni where
the Big Bang aras In doing so he remains silent on Step Figure 1. He acknowledges
this in the statement that, “science *coul d n
We conclude that the Hindu and modern thinkingoccod: There is uncertainty before
creation [1]; then there was the existence of a Being or Singularity [2]; followed by the
creation of time [3] and lastly this multifarious universe [4].

4. THE DESIRE AND EVOLUTION OF THE BEING

4.1 “May I become many”

Question arises what caused the Being to become many as suggested at Step [4]
above? Most, if not all, scholars of Hinduism follow the footsteps of Shankaracharya (late
first millennium by most estimates) that the Being was desireless. However, the lddanish
do not say that the Being was desireless. The attributes of the Being are given as-follows:

All pervasive! | n t he heart of all things, of wha
Ishwara/Brahman (Isa Upanishad 1; Chhandogya Upanishad 3.14.1).

8 Kraugh, Hel ge, “The Ori gBangn@o & ambPubloAgtonCbAO@Be pt i on
85:7-16.
°Kragh, Helge, “Cosmology and the Origin of the Unive

and Philosophy of Physics, Cornell University. Retrieved from https://arxiv.org/abs/1706.00726, September 3,

2020.

0 vishwanal ha, Rayalu, “Origin Of the \edd ineedsagindam@n Nas a
Retrieved from https://vedaravindamu.wordpress.com/A@11/origirof-the-universenasadiyasuktaof-rig-

veda/ August 15, 2021; Humphr ey, Robert L., “Cosmogen
Sci enc e, IhSight:i nRivier Academic Journal 11(1), (2015). Retrieved  from
https://www2.rivier.edu/journal/ROASpring2015/3J904 Humphrey_revised.pdf August 15, 2021,
Ragavendr asamy, B. , Nanjundai ah, R. M. and Kri shna
cosmol ogy on dntdYgpgarPhilosopf PsycholfParapsychbi2#5, (2017).

" Hawking, ThephRegi nhi ngRetrieved fom néps://www.hawking.org.ukfin
words/lectures/théeginningof-time, September 12, 2021, p. 2.

12 stephen Hawking, The Beginning Of Time, p. 6.

¥ Durga, T. K., Srith a r M. K. and Nagendr a, H. IRernatiofalClounnalc i o u s n e
of Sanskrit Research, 4(5), (2018). Retrieved from
https://www.anataajournal.com/archives/?year=2018&vol=4&issue=5&part=B&Articleld567August 18,

2021.
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Powerful: This is the truth of Brahman in relation to people: in the movement of the
mind, the power that is shown is the power of Brahman (Kena Upanishad 4.5).

Imperishable, immortalHe, the seHuminous, subtler than the subtlest, in whom
exist all theworlds and all those that live therelre is the imperishable Brahman. He is the
principle of life. He is speech, and he is mind. He is real. He is immortal (Mundaka
Upanishad 2:2:2).

Beyond Space and Timéou are the dark butterfly, you are the greenrgiawith red
eyes, you are the thunder cloud, the seasons, seas, you are without beginning, beyond space
and time. From you sprang the three worlds (Shwetashwetar Upanishad 4.4).

Consciousnesg£onsciousness is Brahman (Aitreya Upanishad 3.1.3)

All the alove attributes are consistent with the Being being desirous. The
Chhandogya Upanishad explicitly says that the Being had pure desires:

He, who iIs permeating the mind, who has
consciousness, whose resolve is infallileh o s e own form is | i ke Aka
all that existswhose are all the pure desiresho possesses all the agreeable odors and all
the pleasant tastes, who exists pe3.vading al

We conclude that the Beingad desires that led it to become many. The terms
“Being,” “Brahman” and “lshwara” are used ir
and this difference in nomenclature is not relevant here. The next question is whether the
Being selftriggered itsgrowth or it was triggered by an external agent? The Vedas and
Upanishads say that the Brahman itself breathed and thought:

That One Thing, breathless, breathed by its own nature: apart from it was nothing
whatsoever (Rig Veda 10:129:2).

In the beginninghis was Self alone, in the shape of Purusha. He looking round saw
nothing but his Self.. He feared.. He thought,
fear.” But he felt no delight.. He wished f ol
two, and thence arose husband and wife (Brihadaranyaka Upanisha@)1:4:1

These statements read with the statement that the Being was alone (Chhandogya
Upanishad 6:2:B, quoted above), leads to the conclusion that the Being existed alone and
Itself triggeredl t s own gr owt h. This same is said in
obtains to growth itself by-i t s 813f " (

4.2 Strategic negation of Brahman’s desires

Seemingly contra to our above proposition the Kathopanishad says that the One
Atman is not cotaminated:

As the sun, which helps all eyes to see, is not affected by the blemishes of the eyes or
of the external things revealed by it, so also the one Atman, dwelling in all beings, is never
contaminated by the misery of the world, being outside2:12).

The Sanskrit wordiUtesbt “meansmi smeadédj san
d e f i*INewd & desire need not be defiling. For example, the desire of salvation cannot be
said to be smeared, anointed or defiled. Thus, this verse is cohsigtethe pure desire of
Brahman to creatéAnother verse invoked to support the idea that Being has no desires is
from the Gita:

O Arjuna, there is nothing in the three worldsheaven, earth, and the lower regions
— that should be done by Me, nor theéseanything unobtained that | should obtain, yet |
engage in action (3:22, quoted above also).

4 Monier-Williams, Monier,SanskritEnglish Dictionary Southern Publications, Madras, 1987, p. 902.
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This verse says that there is no compulsion on the Lord to do anything. It does not say
that the Lord does not desire anything. Yet another verse invokegaarfaf a desireless

Brahman is Sankar aif s§ yoBktUlgduwilot ed st at ement

Brahman alone is the Real and the phenomenal world is unreal is known as
discrimination between the real and the unreal (Vivekchoodamani 20).

Brahman alone being redbes not mean that It is undesirous. Brahman can be real as
well as desirous. We conclude that Brahman had desires. Indeed they may be purer than
the material desires but they are desires neverthgless.

Another conception is that there is ohangein the Being which implies that it
cannot become many:

Just as from a single lump of clay, dear boy, one would know about everything made
from clay, the difference being a mere verb
(Chhandogya Upanisha@:1:4).

This verse seems to say that the clay is changeless. Howeyeyality of the clay
may change. The clay may be wet or dry, smooth or coarse, etc. Likewise, we may consider
the total mass of the universe not changing but the quality changing.

Question arises, why should the Gita portray a -“desiring Brahman when the
Upanishads tell of the Brahman having desires? Our sense is that tHesiomg Brahman
is said as a strategy to get the individual to disengage with his own desires and alitpe with
desires of Brahmatf.To give an example, a manager would be undertaking desireless action
if she detaches from her own desires and works to fulfill the desires of her employer.

In conclusion, we suggest that the Brahman desires and evolves. Itaeedegs not
having desires as a strategy to get the person to align with the desires of the Brahman.

4.3 The innate desire to grow

The Big Bang theory does not suggest that the Singularity was conscious though it
considers it as the source of all the gyematter, forces and activity. The same evolution
is seen in the living things. Thus, Carl G. Jung says:

We would | augh at the idea of a plant or
grown to its present state of consciousness as an acorn igrowesn oak or as a saurian
[reptile] developed into mammalg.

Psychologist Abraham Maslow has provided evidence from a number of disciplines to
suggest that there is an innate tendency for growth among human beings:

1 PsychotherapyThe pressure towardeeking better health makes therapy possible.
Therapy could not take place if there was no seeking of better health.

2 Brain-injured soldiers A brainrinjured soldier tries to reorganize his capacities after
injury because he wants to salftualize himsél

3 PsychoanalysisNeuroses are a distorted version of impulse towards growth,
towards perfection of development, towards t

4 CreativenessThe theory of art calls for a concept of growth and spontaneity.

5 Child Psychology.Healthy children enjoy growing and moving forward, gaining
new skills, capacities and powérs.

5| am thankful to Ramprakash of Theosophical Society for draaifitgtion to this point.
181 am thankful to Ashok Vohra for pointing to the need to explain this.

" Robert L. Humphrey, Cosmogenesis In Ancient Hindu Scriptures, p. 12.

18 Jung, Carl G.Man and his Symbol§oubleday Windfall, New York, 1964, B1:

¥ Madow, Abraham The Psychology of Beingan Nostrand Reinhold, 1968, p. 23.
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We extrapolate this innate desire in the living beings backward to postulate that the
Singularity had a similar desire to grow into the universe.

4.4 Wave-particle duality and false illusion

Emeritus Professor of Physics at Purdue University Kashyap Vasavada has concorded
the modern theory that the particle is both a wave and particle with the concept of Maya in
Hindu philosophy’ He refersto Shnk ar acharya’'s statement “Bra
world is a false illusion” to support his ¢
guantum physics tells us that just as it is not possible to determine whether a particle is a
wave or a paitle. The idea can be extended to say that it is not possible to say what the
world really is.

Shankaracharya, however, had made that statement in the context of a seeker not
using his faculty of discrimination and taking the existing world for real amorigg the real
Brahmar?* He had no doubt that Brahman alone was real. The two ideas do not concord
because Shankaracharya considers the Brahman to be real and the perception to be unreal;
while Quantum Physics considers both wave and patrticle to be .unreal

Again, Vasavada says that the fact that it is not possible to clearly say where a particle

is at a particular moment, concords with thi
moves not ; it is far and 1t ionbecaose the Sanhskrif 5) .
word for “move” in this verse “%Thusthente@ans *“ s

statements may be mentioning different things. Quantum physics is telling strictly about
movement while Isa Upanishad could be telling abbakmg.

5. MATTER HAS CONSCIOUSNESS

5.1 All-pervading Brahman

The Hindu texts say that Brahmisnall-pervading

He is Brahma, He is Indra, He is Prajapati; He is all these gods; He is the five great
elements—earth, air, akasa, water, light; He is thiése small creatures and the others which
are mixed.. Al this is guided by Consciousn
of the universe is Consciousness. Consciousness is Brahman (Aitreya Upanishad 3:1:3).

The Spirit by whom this entire universs pervaded is indestructible (Gita 2:17).

These verses indicate that Brahman not only pervades all existence including matter
but also is conscious. This idea concords with panpsychism.

5.2 Panpsychism and Orch-OR Theory

Philip Goff of Durham Universitys ay s t hat “consciousness
ubiquitous feat ur & ToefOrchektratedObjgctve Remluctiow(@mcH d . ”
OR) theory in quantum physics states that a particle can simultaneously exist at two places
and be selbware of its exigince at the other location. We give below the @éhtheory in
our words below:

2 Kashyap, Vasavada, Concepts of Reality in Hinduism, p. 19.

% The student must usdi scri mi nati on whi ch “is t he capacity t
(Chinmayananda, Swamiia ks on Sankar aob €enthli ChienkaygahVviissiah & s, iBombay,
1976, p. 31).

22 Monier Monier-Williams, SanskritEnglish Dictionary,p. 231. This is noted by Simoes, Stephaise,

Upanisad Retrieved from

https://www.academia.edu/17430464/Isha_Upanishad_Word_for_Word_Translation_with_Transliteration_and_
Grammatical_Notes?auto=downlqakligust 18, 202.
BGoff, Phil i Retrieveddror hitps://smwmav,dirham.ac.uk/staff/phitigoff/, October 23, 2021.
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Standard quantum mechanics postulates that the same patrticle can be in two places at
the same time. Which of these is seen can be an illusiroapproximation, a convenience,
dependent on the*omrbsaerswmlri'ts ivi etwpeoimbhser ver’

The OrchOR theory states that there is a real physical distance between the two states
that is not dependent upon the external observer. The particle itself is conscidasis of i
simultaneous existence at the two locations and this is its-poociousness or subjective
experience”

The common strand in the Hindu, panpsychist and -@®htheories are that every
particle has consciousness. Kashyap Vasavada does not agrekismibncordance saying
that the OrctOR mo d e | does “not compar®We/leodever,t a an
see no reason to keep them separate and suggest that the common strand in them is that every
particle has consciousness.

6. BRAHMAN FROM VIRAJ, VIRAJ FROM BRAHMAN

6.1 The Framework

The Rig Veda and Atharva Veda say that the Primeval Being Purusha created the
material world Viraj; and then Purusha was born from Viraj:

A thousand heads hath Purusha, a thousand eyes, a thousand feet. On every side
pervali ng earth he f il | gromahim Yirajevas bdrre agaif Fumshae r s w
from Viraj was bornRig Veda 10:90:1, 5).

He indeed together brought beings; he indeed together went about Hmsimgs;
father, he became son of thétharva Veda 19:53).

The sequence here is Purusha/Father > Viraj > Purusha/Son. Elsewhere the Atharva
Veda only tells of the latter part of this sequerideey call Viraj the father of Brahman
(8:9:7).Viraj verily was this [universe] in the beginning (8:10:1).

Here, ony Viraj > Brahman is stated. The two sets of verses can be synchronized as
Purusha/Brahman/Father > Viraj > Purusha/Brahman/Son. With this preliminary discussion,
we have tried to depict our understanding of this sequence in six steps indidatpde?.

BRAHMAN

Figure2: Brahman and Viragj

% This is same as particles having dual nature of wave and particles (Kastsamt¥a Concepts of Reality in

Hinduism.)

“Hamerof f, Stuart and Penrose, Roger, “Consciousness
Physics of Life Reviews 11, (2014). Retrieved from
https://www.sciencedirect.com/science/article/pii/S157106451300 Kugfust 17, 2021, p. #01.

% personal communication by email August 20, 2021.
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We briefly explain our understanding of these six steps below followed by detailed
discussion of each step.

Step 1.In the beginning there was only fusethtterconsciousness or Brahman as
shown by the black circle on the left.

Step 2.The Brahman then wanted to become many. It split into infinite number of
material particles depicted by grey circles. Each of these particles had dominant matter as
indicatedl i n “M” marked in these circles. Col |l ec
mentioned as Brahman > Viraj in our discussion above.

Step 3.Simultaneously with Step 2, the consciousness of Brahman also split into
infinite number of componentsasdi cated i n “C."7

Step4.The consciousness component “C” of al/l
Brahmar—now only consciousness. This step is mentioned as Viraj > Brahman in our
discussion above.

Step 5.The new Brahman now guides each of its doristu e n t parts “ M.
Brahman created the universe twice. First at Step 1, where Brahman ascoragtgousness
split into matter and consciousness; and then at Step 5, where Brahman as pure consciousness
guides the material particles.

Step 6.Brahmanis continuously created by the fusion of the consciousness of the
particles as in Step 4; and also continuously guides the particles as in Step 5. There takes
place a continuous twway communication between the pure consciousness Brahman and
the constituet particles collectively called Vira,j.

We now discuss each of the above six steps in detail.

6.2 Step 1: Fused material-consciousness of the Primeval Being

The Rig Veda says:

Then there was not neexistent nor existent: there was no realm of air, ryobgyond
it (10:129:1).

A commentator from the Vedant aexisteotima o | i n
existent” as there was a “lack of grdss for
Translator of Rig Veda Satwalekare n d e r st Thengherg eas soeabsarse nor five
el emeffBet.h commentators agree that there wa:
was also no soul as “ e mbcondciogsdesssexdtefl asa pldsma h a p
like fused entity. We call this the primev@tahman or Purusha. Thus the Brihadaranyaka
Upanishad says that in the beginning only Purusha existed:

In the beginning, this (universe) was but the Purd8Hde reflected and found
nothing else but himself. He first uttered, 'l am he'... (¥3:1

Trass | at or Swami Madhavananda transl ates “F
a human® Hoowerw.er, there is no statement equi
hence | have omitted it. The result is that in the beginning there existed an undéftedent
entity.

6.3 Step 2 and 3: Separation of Particulate Matter and Consciousness

 Srinivasan, “Navadapai cSidkKb smmladiaFaats, y , Retrieviech from

http://indiafacts.org/nasadiyguktavedanticcommentary/August 21, 2021.

% Satwalekar, Sripad &modarRig Veda Simple CommentaBwadhyay Mandal, Pardi, 1985, Vol 4, p. 274.

®0One translator translates “Purusha” as “self (Viraj
“human form” in the text h e nc eami (Trans)ylee Brhadarnyake d it (
Upanisad Advaita Ashram, Champawat, 1950).

% Madhavananda, Swami, (Tran$jhe Brhadarnyaka Upanisaéddvaita Ashram, Champawat, 1950
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The Brihadaranyaka Upanishad continues from the previous verse:

He (Purusha) parted this very body into
He was united with her. Frorhdt, men were born (1:43).

The person who is in the right eye is named ffdra The person who i s
eye is his wife, Viraj.The akasa that lies within the heart is their place of union &)2:2

The use of the t er mlafaton.fTiee”Marfu&mriti Méntioasj nee
the male as the “seed” and the female as “so

By the sacred tradition the woman is declared to be the soil, the man is declared to be
the seed; the production of all corporeal beings (takes place) through the urivensoil
with the seed (9:33).

We understand the seed as consciousness and the soil as matter. Thus, the mention of
Viraj as “wife” corresponds with it being f
devtawhich we shall show subsequently is puresmousness. The parting of the body into
husband and wife may accordingly be understood as parting of the Primeval Being into
consciousness and matter or the separation
depicted at Steps 2 and 3 kigure 2. The Atharva Veda, however, also attributes
consciousnesses to Viraj:

Viraj is speech, Virgj is earth, Viraj is atmosphere, Viraj is Prajapati, Viraj became
death,theovek i ng of the perfectible.. (9:10:24).

npaal | el , the Sanskrit Dictionary defines
excell ent® Wes pd lequglé gdt. "t he creation of the m
subsequent evolution is mentioned here in steps from Brahman to speech (primeval sound
Omto matter (earth or *“M”") to atmosphere to

words this verse describes the movement from Step [2] to Step [6] skipping the intermediate
steps [3], [4] and [5].

6.4 Step 4: Brahman is fused Universal Consciousness

We have shown that the Brahman split into matter and consciousness. We suggest that
each particle of matter also had consciousness. The split foatteciousness can then be

depicted as “M/ C.” Now we suggest tHthe t he
split particles fused to make a collective consciousness that is known as Brahman as depicted
at Step [4]. Thus it is said “Consciousness

Nagendra, Chancellor of SVYASA Deemed to be Universityandlosl | eagues say:
the most important concept embedded in the Upanishads is the Consciousness. It is called as
chit, prajna, c*hKaai st haynaypa Voars aBrraadhamasna.y’s t hat B
cosmic super **The texsschovevesernets avoid giving a clear statement on
Brahman being collective consciousness as indicated in the conversation between Gargi and
Yajnavalkya:

Gargi: By what, pray, is the world of Brahman pervaded?

Yajnavalkya: Do not, O Gargi, question too much, Yestr head should fall off. You
are questioning too much about a deity about whom we should not ask too much. Do not ask
too much, O Gargi (Brihadaranyaka Upanishad 3:6:1).

« | ndha” in the original text.
32 Monier MonierWilliams, SanskritEnglish Dictionary p. 982.

33T, K. Durga, Consciousness in Upanishads.

3 Kashyap Vasavada, Concepts of Reality in Hinduism, p. 22.
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We suggest that such diffidence is unnecessary. Brahman is pervaded by the
consciousess of all the particles of the universe. Indeed, the Brihadaranyaka Upanishad
elsewhere suggests that Brahman is made up of such consciousness:

“ As, dear boy, the bees make honey by ¢
reduce themintooneessenceand t here, as these juices hayv
the juice of this tree, | am the juice of that tree"; even so, dear boy, all these creatures having
merged into Being, do not know, "We have merged into Being." (@P:1

‘' These em®sdeae lboy flow ialong to the east and the western ones to the
west. They rise from the ocean and merge in the ocean, and become that ocean itself. And
there as these rivers do not know themsel ve
dear boy all these creatures, having come from Being, do not know, "We have come from
Being" (6:10.12).

The merging of the honey or the rivers indicates that the particles lose their separate
identity and is depicted by us at Step [4].

Theosophical thinking sypor t s t hi s approach. |t hol ds
cells in the bodHereflsiomof tHeecalls may beyundbtstand ds fusion
of consciousness “C” to form the Brahman as

6.5 Step 4 Continued: Fused consciousness is more than sum of the parts

We find support for Brahman being collective consciousness from the panpsychists.
There are two strands among them. The constitutive panpsychists hold that the total
consciousness is the sum of the parts:

.facts a b saibtisneds hok thecanimal are grounded in facts about the
consciousness of its most fundament al parts.
and above the grounding states of affairs..
the fact thathere are atoms arranged taie s e ) ...

In contrast, the emergent panpsychists hold that the total consciousness is more than
the sum of the parts:

eéani mal consci ous n eof beingi causallyndependentroa but ay er
ontologically additional to théorms of consciousness that reside at the Micemv el ”» (it al
added)*®

Here it is said that the animal consciousness is more than the consciousness of the
parts of the ani mal body, menti oned here as
Tonsni postul ates that the brain “consists of
transistor like bits that, when tallied, sum to equal more than their parts. That increment
above and beyond represents the degree to which any being, whethardiumae, remains
consciWarsmdy clarify that Tononi's discussic
not consider matter to have consciousness as Philip Goff8wes. Tononi and Goff are in

®Lansdowne, Zachary F., “The Purusha SRekidved frim Pl ane't
https://mathomathis.com/theurushasuktal01/ August 22, 2021.
¥ Goff, Philip, Réutedge sEnaydiopesiian ,of Philosophy2019). Retrieved from

http://www.philipgoffphilosophy.com/uploads/1/4/4/4/14443634/routledge_panpsychism.pdf Retrieved

October 24, 2021.

¥ Tononi, Guilo, “What |s the Fun daScentfic AnhericAh@M2jr e of
Retrieved from https://www.scientificamerican.com/article/wisgtindamentahatureconsciousnesgiulio-
tononiexcerpt/ July 31, 2021.

3« Uikd traditional panpsychism, however, the IIT does not attribute consciousness indiscriminately to all

things. For example, if there are no interactions, there is no consciousness whatsoever. For the IIT, a camera
sensor as such is c@mpbetel Siuhconscé¢éiComsc’i ousness a:
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agreement insofar as the total consciousness beingtharesum of the parts is concerned.
The OrchOR theory mentioned previously further states:

The patrticles are entangled with others in the environment. Hence, like individual
particles, the entangled collective also becomes conscious of its existertoe atheér
location and develops a pretonsciousness.

Sociologist Emile Durkheim gives a similar idea in the quote given at the footnote and
expressed below in our words:

The society is collective ideas, beliefs, and sentiments that is produced from the
fusion of individual consci e nmgaeslust a¥ Watesisa ¢ o | |
wholly new entity even though it is a combination of hydrogen and oxygen atoms, so also the
collective consciousness is greater than the sum of the indivicustieaces®

Here it is said that the collective consciousness is greater than the sum of the
individual consciences. These ideas concord with our submission that the Brahman is the
fusion of the consciousness of the parts.

6.6 Step 4 Continued: “I” and “Brahman” are both sovereign

The fusion of individual consciousness is not complete. The constituent parts retain
part of t heir i ndividual consciousness. Thu
footing:

All that is seen is Brahman. May | not neglBcahman. May not Brahman reject me.

May | have norrejection, may | have nerejection. (Kena Upanishad Preamble).

Look at the power of My divine mystery; in reality-the sustainer and creator of all
beings—do not depend on them, and they also do npedé on Me (Gita 9:05).

Here “17 and “Brahman” are both independ
that at the individual level, his consciousness [3] may not neglect the Universal
Consciousness [4]. And, at the collective level, the Universal Cuursuess [4] may not
reject the individual consciousness [3]. In distinction to above quote, other verses from the
Gita seem to place the Brahman beyond the individual:

This entire manifestation is pervaded by Me in My unmanifest form. All living
b e i nweBih Medbut | do not dwell in them (9:04).

The verse may bwholjddenstodavebs T h f hem.”
these statements are consistent with the Brahman being the fusion of part consciousness of its
constituent particles.

Provi si onal BMagyiBtlletia 21&:, 216242 (2008), quoted bf r anci s Fall on, “
I nf ormati on Theory Thef Inteet nEnaydlopedia nfePhitsophyRetrieved from
https://iep.utm.edu/irinfo/, August 18, 2021).
39 Stuart Hameroff, Consciousness in the universe, p. 70.

““The society is an ensemble of ideas, breughiefs, a
individuals; it indicates a reality that is produced when individuals interact with one another, resulting in the
fusion of individual consciences. This fusion of individual consciencessis generis (uniquejeality. This
means that the sociaddt, much as water is the product of the combination of hydrogen and oxygen atoms, is a
wholly new entity with distinct properties, irreducible to its composing parts, and unable to be understood by
any means other than those proper to it. In other wendsety is greater than the sum of its parts; it supersedes
in complexity, depth, and richness, the existence of any one particular individual. This psychic reality is
sometimes.. referred to by Durkheim wit,h “tEne |teerDw.r kchoel
(1858—-1917) , " in I nternet E Ratrigved @rgme hitpsad/iep.otrh.eduRltrkhéin s o p hy ,
September 5, 2020).
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6.7 Step 4 Continued: Multiple Brahmans

Question arises what is the extent of the universe, the consciousness of which is the
Brahman? We have suggested previously that infodtyexist. The question then is whether
universe is infinite and whether the conseioess of the universe, namely Brahman, is also
infinite? The invocation of the Isa Upanishad throws light on this matter. We give below

three translations of the verse with the translations of the Sanskritfiyaimio ¢ “ pimr na”
italics:

That Brahmans infinite. This phenomenal world is alsafinite. But “this” i
projection of “that.” | finfinitedsbefoté' i s taken awa

That isWhole this isWhole from theWhole the Wholebecomes manifest; from the
Whole when theWholeis negated, th&vholealone is what remairfs.

Thewholeis all that is invisible. Thevholeis all that is visible. Thevholewas born
out of thewhole When thevholeis absorbed into thehole thewholealone remain&?

The word “puremda’eiitshetrr aarss|“a nf i-Wilams” or
translates it as “filled wi t*Thesaeses suggest, roi
that Brahman is the consciousness of the one infinite universe. However, Mathematician
Georg Cantor sugested that multiple infinities may exfStThe argument is like this:

[ 1] There are infinite natur al numbers 1,

[2] There are infinite squares of the natural numb&r&?13® 4*or 1, 4, 9, 16.

The second infinity appears bigger than the firdinity. The same idea can be
conveyed in another way:

3] Let us say we insert decimals between the numbers 1 and 2 as given in line [1]
above. These numbers can be infinite such a
these numbers will be moream t he number s 1, 2, 3, 4 .. a
additionally will exist infinite numbers between any two numbers at line [1].

Thus, we can have a number of infinities that are relatively &igl small and
correspondingly we can have a number of Brahs that are relatively bignd small. The
same idea is suggested by modern cosmologist in terms of multiple universes. We render the
discussion in our words below.

There exists an ensemble of possible universes X, and an ensemble of really existing
universes Y. Human universe Z lies in a small subset of Y. We cannot preclude that there
may exist one or more universe$®Z.

The possibility of the existence of multiple Brahmans could also be derived by
understanding infinite as without beginning and withend. The Gita says:

4 Lokeshwaranand, Swami, Isa Upanishad. Retrieved from
https /larchive.m/details/ishavasyaupanishadswamilokeswaranandar.k.mutt_202003_234_B, August 22, 2021.
Gurubhaktananda, Swami, Isavasya Upanishad. Retrieved from

https://www.v0.chinfo.org/images/userupload/Reflections/19_Isavasya Upanishad.pdf, August 22, 2021.

3 Sastt, S. Sitaram, (Trans.Jfhe | s a, Kena & Mundaka Upani sGd.&ds and
Natesan & Co., Madras, 1905, Retrieved from
https://rarebookscietyofindia.org/book_archive/196174216674 10153237327691673pdtist 22, 2021.

* Monier MonierWilliams, SanskritEnglish Dictionary p. 642.

“ Dehornoy, Patrick, “Cantor’s Refrieviech i tfrome s |, ”
http://www.bibnum.education.fr/sites/default/files/caramalysis33.pdf August 26, 2021.
“Ellis, G. F. R., Kirchner, U., and St oManeNot, R.W. R.,

Astron. Soc 347, 921936 (2004). Retrieved from https://academic.oup.com/mnras/article/347/3/921/1021585
August 26, 2021.
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O Lord of the universe, | see You everywhere witfinite form, with many arms,
stomachs, faces, and eyes. O Universal Foseelneither your beginning nor the middle nor
the end11.16).

The word u
f

d f or s“AhmMBiNiori t“ewi tehos tiink oésn dv. € r
an ant in a t

se
oot bal I field. The ant can go
d

But the field oes not end at the |l ast poin
after the ant has coveradhe “vast.” HAMMBINCcarhemeveor dei“t her
transl ated in above verse, or it <canhemean *“v

can be many Brahmans if Brahman is fusion of vast.

The later Theosophical thinking supports tligproach. The early Theosophical
thinking held that the Causeless Cause is the One Absolute, Infinite, Eternal Divine Principle.
The |l ater thinking in distinction held that
Logos,” or the Sga8tthedivineisGod S thé salar system, then we
may postulate there would exist other Divine that are Gods of other planetary systems and
galaxies. In view of above, we suggest that there could exist multiple Brahmans. We have
completed the idcussion of Step [4] of Brahman being fusion of collective consciousness
and we now move to Step [5].

6.8 Step 5: Material Universe guided by Brahman

The Hindu texts say that the Brahman guides and supports its constituent parts. We
have quoted the Aittea Upani shad above to the effect th
give the longer quote below:

He is the origir—those born of an egg, of a womb, of sweat and of a sprout; He is
horses, cows, human beings, elephant$hatever breathes here, whether mowimglegs or
flying in the air or unmoving. All this isgguided by Consciousness, isupported by
Consciousness. The basis of the universe is Consciousness. Consciousness is Brahman
(3:1:3).

The fused consciousness guides its constituent parts. This idbsgpicted in the
downward arrow at Step [5] igure2. This same idea is expressed by psychologist Carl G.
Jung in terms of the influence of the unconscious on our decisions:

A man likes to believe that he is theaster of his soul. But as long as he is unable to
control his moods and emotions, or to be conscious of the myriad secret ways in which
unconscious factors insinuate themselves into his arrangement and decisions, he is certainly
not his own maste¥

HereJung is describing the influence of the individual unconscious on the individual
conscious mind. However, the individual unconscious is connected with the collective
unconscious of which it is a constituent part. Thus the collective unconscious or Brahman
may be said to guide the individuals or “all/l

6.9 Step 6: 2-way communication between Viraj and Brahman

We suggested at Step [4] that the consciousness of vast numbers of independent
material particles fuses to make BrahmaiWe refer to these independent particles
coll ectively as *“Vir aj .fusedcondadousndssawhile Viggj isttheat t F
independent material particles addressetlectively The upward movement takes place

““United Lodge of Theosophi s tVersions: BiveiMgin DistihctiolshTe Bes o p h'y
Consi de rTeedsophy. Retrieved from https://blavatskytheosophy.com/origihaglosophyandlater

versions/ August 22, 2021.

“8 Carl G. JungMan and His Symbolg, 83.
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individually as at Step [4] awell as collectively as at Step [6] iRigure 2. Viraj forms
Brahman as depicted at and Brahman guides Viraj as at Step [6]. Thus, the Atharva Veda
tells of Viraj ascending and descending in the world:

Viraj verily was this [universe] in the beginning.

She ascended; she descended in the Hunigers fire.

She ascended; she descended in the fire of offering.

She ascended; she descended in the southern fire.

She ascended; she descended in the assembly.

She ascendedhs descended in the gathering.

She ascended; she descended in addresantranaor invitation) (8:10:17).

A similar concept is mentioned by the later Theosophists. It is said that the Planetary
Logos “has worked *his’ wayh wpmrtioutsh gtr adtest e
This concords with the ascending of the Vir
result of the Logos bei ng *Mhisddormadrds dvithfther t h f
guidance given by Brahman.

6.10 Step 6 Continued: The nature of God

The relationship between the Universal Consciousness and Its constituents is brought
out in the modern framework in the paradoxical nature of God. His wisdom seems
counterpoised to His omnipotence. If it is said that God rulesdowhims then His wisdom
is questioned. On the other hand, if it is said that God rules according to rules external to him
then He becomes subject to those laws and is no longer omniffotent.

This problem dissolves when the God is understood to be the fuse@rsal
Consciousness. God rules by the collective desires of the constituents. These desires may
appear whi msi cal to a particular constituen
wisdom too is limited by the wisdom of His constituents. It is jdssfor God to go
wrong—perhaps the decline of the Mayas and Incas was due to such lack of collective
wi sdom. He is “omnipotent” in the sense of
but He is not omnipotent in the sense of going beyond the saltective desires.

Anot her commentator says t haHereG@deedto wi s do
define what is “good?” We have suggested th
consciousness of the particles then would also desiret. §hus, what leads to growth of

a)

the universe may be considered to be “good;’
may be considered to be ®“bad.” Now, since |
particles that desire to grow, thereforegd3will always embrace that which leads to growth

or is “good.” However, this proposition ass

want to grow. We have established the idea that all particles desire temuuvicallyon the
strength of obseation of the acorn and human beinget theoretically. There is no reason
to say that this will always necessarily be so. It is conceivable that the particles may not

“United Lodge of Theosophists, “Original Theosophy
Consi de rThaebsophy.Retrieved from https://blavatskytheosophy.com/origistaeosophyandlater-

versions/ August 22, 2021, p. 3.

Kot ak ows kls God Happy2 Selected EssaBasic Books, New York, 2013.

®l C.S. Lewis, The Problem of Painguot ed i n Ro elgipus Kakié &ng the. AntinonieR of
Transcendenc ePRhilosophy ef Relidglon Retrieved fronm https://www.friesian.com/antinom.htm

August 30, 2021.
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desire to grow as indicated in hist®%weéan Ar
could conceive of a situation where decl i ne

commit suicide. All we can say is that as per the presently observed situation the particles
have a desire to grow. But they are free to not to want to grow. loakat God will become
antrgrowth. Thatantgr owt h God may sti | | be “good” bec:
want at that ti me. In fact, the statement t
the desire of the particles of the universel Wi done by God and the same is good by
definition.

7. DEVTA: THE COLLECTIVE CONSCIOUSNESS

7.1 Devtas are subsets of Brahman

The fusion of consciousness of all the particles of the universe is Brahman as said
above. Similarly, the fusion of conscioussed a subset of the universe such as fire, earth,
fish, human beings, Indians, Buddhists, etc.
the Brihadaranyaka Upanishad. The sages wel
following discussion tok place:

Vidaghdha: How many devtas are there, Yajnavalkya?

Yajnavalkya: Thirtythree.

Then Vidaghdha repeatedly kept asking, “t
and Yajnavalkya sequentially replied, six, three, two, one and a half, and one. Yajaava
named the devtas at each of these numbers as follows:

Thirty-three: These include 8 elements (fire, earth, air, sky, sun, heaven, moon and
stars); 11 senses and organs (eyes, ear, nose, tongue, skin, hand, feet, mouth, rectum, sexual
organ and mind)12 months, Indra and Prajapati.

Six: Fire, earth, air, sky, sun, heaven.

Three: Fireearth, airsky and susheaven.

Two: Matter and vital breath.

One and a half: Air that blows.

Lastl vy, Vidaghdha asked *“How many devt a:
Yajnavalkya replied:

One: Brahman (3:9:9).

Here it is clearly said that the one devta was Brahman. This is so because the one
devta is constituted of the consciousness of the entire universe which is also Brahman. The
Rig Veda points in the same direction

The devtas are | ater than this world’”s pr

Initially there was one undifferentiated Bet@rahman. At this time the
consciousness of the universe was undivided. Subsequently, the Beings divided and the
presiding deities of the dividguarts were created. Thus we may conceive of the water devta
Varun presiding over the collective consciousness of all particles of water. This idea is
affirmed by the Chhandogya Upanishad saying that the devtas are psychic entities with no
physical form whalo not eat or drink (3:6:1ff).

The Theosophists come close to our understanding. They refer to the collective
consciousness of the planet earth as “Pl ane

2 Rahim, Shahzad#&eyond Civilization ad History: A philosophical study of modernist and posidernist
perspectives on HistoyyCopyright Material, 2020. Retrieved framitps://philpapers.org/archive/ ABBBCA.pdf
October 24, 2021, p. 39
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spiritual ki ng3drbenword Emmharts Odeio pluaah indicdtes there are

many Chohans. Thus, the “spiritual ki ngdom”
subsets of universe while Chohans would refer to the presiding deities. They clarify that all
human beings constitute the Planetaogas while a group of human beings form a part of
the samé? This idea concords with all human beings form the Brahman while a group of
human beings form the devtas.

concordance of devtas and modern psychology. The conscious mind is the seat of reason.

7.2 Durkheim and Jung
We would like to clarify the usage of certain terms before we prb¢e develop

Thus, we use the terms “conscious,” “consc
However, we suggest that ther e canmengkationatt e xi

the mental level takes place through spoken or written word or images and, therefore, cannot
include the universe. On the other hand, unconscious communication can take place

telepathically over vast @nen@mpassVastunenpers: c ol | €

Physiologists say that the seat of the conscious mind is the cerebrum in the middle of the
brain?® while the brain stem has aroleinthereguli on o f

The conscious and the unconscious mind are located in different part of the brain.

cardiac and

r

consciousness, a°rOdl theseh the cartlias @@ respiratoty dunctions are
unconscious. Thus, we may say that the conscious mind is located at the cerebrum while the
unconscious mind is locatedtath e br ain stem. We visually dep
|l ocated in the middle of the head Hgae2t t o b
Brahmanand Virdj) ; and t he uncon s citimtbeshearhinfigdre3as “ U”
Then we connect the “Cs” and *“ Msdrcolectiven dott
dimensions.
Individual Mind
___________ Group
Mind
TR [ U el W il— Collective | ___  Universal
l Unconscious Unconscious
Individual Unconscious
Collective Universal

Consciousness Consciousness

Figure 3: Group Mind, Collective Unconscious, Universdinconscious,

%3 Zachary F. Lansdowne, The Purusha Sukta.
>4 Zachary F. Lansdowne, The Purusha Sukta.
“Bowditch, Andrew and Bowditch, Matthew,VisibleTBody Hu man
Retieved from https://www.visiblebody.com/learn/nervous/br&aptember 17, 2021.

*® Lumen Learning, “ RétremvedBfrom i htips://Sotursemlunienlearning.comioibess
ap/chapter/thdrain-stem/ September 17, 2021.
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Collective Consciousness and Universal Consciousness.
We use the term “consciousness” to incl uct
mind. Consciousness, in turn, arises at various levels:

Individual consciousnes€ombined individual @anscious and unconscious mind.

Collective consciousnes€ombined collective conscious and collective unconscious.

The collective conscious is like the World Wide Web providing a pathway for sharing
common thought and movi ng |t obw3sBbdisodist Rleygd ma k i n
Henry Allport said that group mind is a mere collection of individual minds and does not

have an independent existence of its e under stand the term “m
conscious mind here. Various subsets of humangseiorm their collective unconscious. A

mother and her infant child, for example, can form a collective unconsciousness between
them.

Universal consciousnessCombined universal unconscious to the exclusion of
conscious since there exists no universakceus mind.

Our interest lies in the collective consciousness which is the combined collective
conscious and collective unconscious. Modern scholars acknowledge the existence of the
collective unconscious variously as follows:

The collective unconsciousay be a product of telepathic communicafion.

The interaction in social organi zations
s u b s t°suahta®iti the collective identity of the members of a labour Ghion.

The collective unconscious of allhumanit i s cal |l ed “soul of hum
Symbols.The symbols of social organizations have the same role as the collective
unconscious in the society. “The contents of

are manifested in the form of organizationahdyo | s i n o¥gani zations.”
The contents of the collective unconsci 0l

are the matrix of experience from which all future ideas will c8he.

Theiner, Georg and Wi lson, Rob, “Gr o&myclopedimdf * Dr af
Philosophy and the Social Scienc8age Thousand Oaks, 2013.

%8 Allport, Floyd Henry, The Group Fathcy in Relation to Social Sciencehe Sociological Press, Hanover,

New Hampshire, 1927, p-22.

®Pillay, Srini, *“The Btohlrdinocgnymunicétion pessibtep Blarets what resgarch r a i n
f i n d $Psytholdgy Today2018), Retrieved from https://www.psychologytoday.com/us/blog/debunking
mythsthe-mind/201804/thébiology-telepathy September 23, 2020.

0« Jung cal | sorelemants of aollectif/edife that exist independently of and are able to exert an
influence on the individual .. His position then ultir
generis product of social interaction, it is produced anitl@esexclusively in this special substratum of the
i ndividual mi nd” (Carl s, Paul , Emile Durkheim, p. 2,
“carl s, Paul, “Emile Durkheim, p. 23.

2«1'n his 1916 essay, Jung distinguished between “th
fantasies and repressed i mages, and the ‘collective’
(Jung, Carl G.Collected WorksV o | . 7, “The Structure of the Unconsc
“Col |l ecti ve uncon s tps:Ben.wikipediaBrg/wiki/Colectiwed undonsaoms, Jeptember 7,

2020).

®Kocoglua, | pek, Akguna, Ali Ekber and Keskinb, Hali
Level: The Mani festat i orProcedia- 8ria andBehawotali SoieneetReti®yethb ol s, 7
from https://www.sciencedirect.com/science/article/pii/S1877042816313&ftember 7, 2020, p-53

® International Association for Analytc a | Psychol ogy, “Abstracts of the Ci
Structure and Dynami cs hitps:/dapmag/rd3curceshoadernssoRrees/colleetade d f r o1
works-abstracts/volum@-structuredynamicspsyche/ October 24, 2021.
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Because Spirit exists in all things that have life, as well as the uaiasra whole,
there follows a sense of interconnectedness between all life forms and natural and cosmic
processe&

At the same time, modern scholars appear to refer to the collective consciousness in
terms of nationalisri® This would include the consciowand unconscious minds. While
other scholars dispute the importance of collective consciousness in explaining nationhood,
they nevertheless acknowledge the existence of such consciofisflesse endorsements of
the collective unconscious, we suggestefemred to as devta in the Hindu stream.

8 THE TRINITY: BRAHMA, VISHNU AND SHIVA

8.1 Seven Psychic Centers

The Hindu system holds that there are seven major psychic centers or chakras are
located at seven locations in the spinal cord as mentioned la Talbhe six lower psychic
centers are connected with different parts of the brain while the seventh is connected with all
the lower six chakras. Swami Satyananda, doyen of Yoga and autKamdélini Tantra
says that these si ectedhith the hegser unibumieed denterseofthel vy ¢ «
brain.. the six chakras serve as swi®mhes fo
order to avoid confusion it is clarified that another classification of the seven chakras is made
in five shdathssas detailed at the endridtEhis classification, however, is not
relevant for our discussion since they overlap with the seven chakras.

The five lower chakras are associated with the elements earth, water, fire, air and
ether. This associationises from the correspondence of the psychic nature of a chakra with
the nature of a particular element. For example, the Manipur chakra is considered to be the
seat of “heat” in the body and is also assof
associated with colours, senses and body regions as given in Table 1, and with particular
animals, shapes, motor part of the body and other qualities that we omit for brevity.

Table 1: Qualities of Chakras.

S| | Chakra Physical Locatiorny Element| Colour Sense | Body region
1 | Sahasrahara | Pineal Gland - - - Brain

2 | Ajna Cavernous Plexul Mind Brown All Third Eye

3 | Vishuddhi Laryngeal Plexus Ether White Hearing| Throat

4 | Anahata Cardiac Plexus | Air Smoky Touch | Heart

5 | Manipur Solar Plexus Fire Red Sight Navel

6 | Swadhishthani Prostatic Plexus | Water | Silver white| Taste | Sex organs
7 | Mooladhara | Sacral Plexus Earth Yellow Smell | Anal region

® Durand, Kjirsten, A Spiritual Framework of Organic Oneness: The-Themlogical Shift Towards a

Collective Ecological Consciousness,eBls, Florida Atlantic University, Boca Raton, 2017, p223

®Mal czewski, E., “DuK&henmulanfdnitwher snjatt@in, dspal oj(i2
Retrieved fronmhttps://doi.orgl0.26650/SJ.2019.39.1.001Gctober 24, 2021.

% Majumdar, Margaret APostcoloniality: The French DimensipBerghahn Books, New York, 2007, p. 127.

% Saraswati, Satyanandéundalini Tantra,Yoga Publications Trust, Munger, 1984, p. 23, 25.

% Brahmaradhra (chakra)=Anandamaya (kosha), Ajna and Vishuddhi=Vigyanamaya, Anahata=Manomaya,
Manipur and Swadhishthana=Pranamaya, and Mooladhara=AnnaBiagagndakundalini YogaDivine Life

Society, Shivanandanagar, 1994113, 84, 102, 92, and 88).

"0 saraswt, Shantidharmanandalolistic Yoga Srikunj Sadbhavana Manch, New Delhi, 2004, p.-289.
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The seven chakras are psychically connected with the corresponding chakras of other
human beings and form their psychic aufHsese auras can be understood as subsets of the
collective unconscious. We have mentioned that the presiding deity of the collective
consciousness of a subset of the universe is called devta. Now we suggest that one particular
way these subsets can benstituted is at the seven chakras. The presiding deities of these
seven auras are seven devtas. Thus, Swami Sivananda says:

The Chakras are centers of .. vital force.
names for the Universal Consciousness as It masifieshe form of these centérs.

This connection between the chakras and devtas is also indicated in the Atharva Veda:

Time in the form of a horse pulls the world in the form of a chariot, it has seven rays,
it has thousand eyes, it does not decay, itreng. The wise ride on it. Its chakras are the
worlds® (19:53:1).

The seven rays refer to the psychic auras of the seven chakras. The thousand eyes
could refer to the thousands of auras at each of these chakras made by subsets of human
beings. The wiseiding on the chakras tells of the wise having their psyche at these chakras
under their conscious control. The worlds of the chakras refer to the psychic worlds. The
Atharva Veda continues:

This time pulls the seven chakras. It has seven navels. It hassaalt manifests
these worlds. Time is the first deva and it keeps running (19:53:2).

The seven navels point to the seven physical centers in the spinal cord. The ambrosia
indicates the state when the seven psychic dimensions are in harmony. Thetatimmfes
the world refers to receiving signals from the worlds at these seven chakras. The time
keeping running indicates that the movement of the breath has a corresponding movement of
the psyche through the seven chakras.

We may mention that two commanies by Satwalekar and Whitney do not give any
explanation of the number seven that occurs thrice in these two verses. They also do not
make any exposition of the association of chakras, navels and Wbldes.fill up that
silence with seven devtas at g®ven chakras.

8.2 Maslow and Jung

Psychologist Abraham Maslow helps build a concordance between the seven chakras
and modern psychology. He has developed a skeweh hierarchy of needs: Physiological,
Safety, Belonging, Esteem, Cognitive, Aesthetitd SelfActualization’* Dr. Diane Roberts
Stol er, neuropsychol ogist and trauma therapi
five lower needs and the lower five of the seven chakras in the spine as described by the
Hindu psychology abov€. Stoler hassubsumed the higher three needs into one, namely,
“s@alcft ual i zat ikKgured as shown i n

" SivanandaKundalini Yogap. xi.

We translate “bhuwaMid”l iasnswarilvies. i t Momeami ngs as
abode, residencejao us e ” ( Mo-Williaans, SavisknitEnglish Dictionary p. 760).

3 Satwalekar, Sripad Damodaktharva Veda Swadhyay Mandal, Pardi, 1985; and Whitney, William Dwight
AtharvaVeda Samhita  Harvard University, Cambridge, 1905, Retrieved from
https://www.worldcat.org/title/atharveedasamhita/oclc/301116&8ctober 23, 2021.

“Cl ark, Donal d-197Mas |IHiver(arxthd of needs. 5vedfrom7 | evel
http://donaldclarkplanb.blogspot.com/2012/04/mask808197Chierarchyof-needss.html, September 13,

2020.

“Stoler, Diane Roberts, “Masi eweést iHi ghsywho®dygiodaysr.! "7 iQ
(2018), Retrieved from https://www.psychologytoday.com/us/blogfeslientbrain/201804/maslows
hierachyvs-7-chakrasinterestinglysimilar, Septembe®1, 2020.
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Western Psychology Eastern Philosophy

Sahasrahara

Crown Chakra
Self-Actualization Ajna
Third Eye Chakra

Visuddha
Thoat Chakra

Anahata
Heart Chakra

Love & Belonging & Manipura
\ Solar Plexus Chakra

Svadhisthana
Sacral Chakra

Muladhara

Physiological
WREETEN Root Chakra

Figure4: Correspondence of Maslow's need and Hindu psychology's chakras.

Figure 5: Roman liage

We have mentioned Swami Satyananda above to the effect that the chakras are
switches for certain areas of the brain. Jung points in the same direction in his discussion of
the Hindu Chakra system:

The chakras.. are symbol s. withlalheap of materiad sy mb
thrown together, wh%ch we.. take as a whol e.
The “heap of material” could refer to th
We f eel the distinction between the term “ s

by Satyanada is more semantic than substantial. The overall picture is that there are seven
psychic centers in the spine. These centers act as switches for particular areas of the brain.
They have particular psychic qualities or needs that are represented byetb&efnents as

shown in Table 2.

Table 2: Chakras, needs and psychic aspects.

Sl | Chakra Physical Locatior] Need (Maslow) | Psychic Aspect (Junff)

1 | Sahasrahara | Pineal Gland Self-Actualization| -

2 | Ajna Cavernous Plexu| Aesthetic Receiving Command

3 | Vishuddhi Laryngeal Plexus Cognitive Spiritual

4 | Anahata Cardiac Plexus | Esteem Consciousness

5 | Manipur Solar Plexus Belonging Emotions, Passion

6 | Swadhishthani Prostatic Plexus | Safety Desire

7 | Mooladhara | Sacral Plexus Physiological Unconscious, Latent
Jungassociatesthé®8Aj na Chakra with “Receiving Comi

of the conscious mind according to the Hindu psychology. Consequently, the lower five

® Jung, Carl G., Sonu Shamdas4Rid.), The Psychology of Kundalini Yoga,Bollingen Series XCIX,
Princeton University Press, 1996, p-60.

" carl C. JungThe Psychology. 76.
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chakras may be considered to be part of t h
conceiveof the brain in two partsthe conscious mind located at Ajna chakra; and the
unconscious mind having switches at the five lower chakras in the $hieeseven centers in

the spinal cord have been noted since ancient history. Joseph Campbell producagean i

from ruins of a temple of a Roman Port dated to 190 CE in which a serpent is shown winding

up in six turns up the human body and rests its head above the brow Ohtiine &s shown

in Eroare! Firi sursa de referinti..”® The seven turns or centers likely correspond with the

seven chakras.

Only limited evidence of the existence of the chakras in the spine is available from
modern psychology. Japanese parapsychologist Hiroshi Motoyamm &dasd t h a't “t he
significant difference in the physiological function of the organ associated with the chakra
that the individual subf Rrefdssr otkinasiologyaleric o hav
Hunt of University of California tells of a direcboac r espondence “between
wave form [recorded on electromyograph] an
emanating f r®indeet these evideacksrmay be considered to be weak. That is
not surprising because the chakras do ratehpsychic qualities themselves and are only
switches for specific parts of the brain.

8.3 Presiding Deities

Swami Sivananda associates the seven chakras with seven psychic regions. Here we
have extracted his discussion of three specific chakras thasseeiate with the trinity of
three devtas, namely, Vishnu, Shiva and Brahma:

When the consciousness evolves to Manipur, the [person] gets a glimpse of the higher
lokasor planes of existence. Anahata belongs to the first of the immortal planes. Vishuddhi
bel ongs to fhe fifth | oka..

“Loka” means “free or open space, i nterr
wor |l ¥lL.di the context of the chakra, “l oka” wo
devtas at the chakras is also mentioned by Shankayaehar “ The devtas | 0c¢

chakras r embl e by the movement o f®Wemaythiokobthes nes s
chakras as psychic receivensmtransmitters that are connected with the respective chakras
of a number of other living beings thusrining a psychic cloud at that chakra. The presiding
deity of such a psychic cloud is called a de¥awever, there is no unanimity among the
Hindu sages regarding the deity that presides over a particular chalkragive our
understanding of the devta®ag with supporting evidences while acknowledging that there
exists alternative identification of the particular defas.
The presiding deity of Mooladhara chakra (element earth) is goddes&Devi.

8 Campbell, Josephe Masks of God: Oriental Mythologyecker& Warburg, London, 1962, 262-266.

9 Sivanandakundalini Yogap. 371.

8 sivanandakundalini Yogap. 376.

81 sivanandakundalini Yogap. 100, 102, 109.

82 Monier MonierWilliams, SanskritEnglish Dictionary p. 906.

8 Shankaracharya, Adi, Shantatimananda Saraswati (Trans¥)a t i Danda Ai sh®ayanya Vi dh
Sadhana Kutir, Rishikesh, 2021, Verse 362.

8 For example, Sivananda gives the deities'bfo46" Chakras as Siva, Maheshwara and Sadasiva (Sivananda,
Kundalini Yoga,p. 21); while Shntidharmananda Saraswati, gives them as Isana, Pancavaktra and Linga
(Shantidharmananda Saraswhtilistic Yoga p. 270).

®«“pDevi Mother is the centre of the universe. She is
(Dash, Dur gambfa, Md tWoe rs Driksga | Reyielv November 2008, Retrieved from
http://magazines.odisha.gov.in/Orissareview/2008/Noveiab8B/engpdf/i5:pdf, October 24, 2021)* Mu | a
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The presiding deity of Swadhishthana chakra (elemergriatVarun®

The presiding deity of Manipur chakra (element fire) is Vishnu;

The presiding deity of Anahata chakra (element air) is SHiva.

The presiding deity of Vishuddhi chakra (element ether) is Brédfima.

There is no clarity on the presiding dedtief the two highest chakrasAjna and
Sahasrahara. We make no comment on this since our purpose is to clarify the concept of
devta which is primarily associated with the five lower chakras.

The psychic clouds and their presiding deities are limited byespde Vishuddhi
chakra of a number of persons can connect with each other and create one Brahma. The
Vishuddhi chakra of another number of persons can connect with each other and create
another Brahma. The same applies to the other chakras. We havedli#giin Figure
5 where we have shown three Vishnus, two Shivas and four Brahmas. These are the psychic
clouds made by the constituent individuals. Thus, the Devi Purana says that there exist
“mi | | iroamatsmad &@8nd i nnumerable Vishnus” (59:21

Q [1] Q Q (2] Q 3] Q Q [4] Q —
G duf, ) [ ) Naf )
BIRIRRIE IRINIZIN

N\
="
=
—
=
m
=¥

Shiva (Air)

—
—
—
—_—
—

e
—
—t

] \ ‘ Vishnu (Fire)

Figure5: Three Vishnus, Two Shivas and Four Brahmas

To summarize, we suggest Vishnu, Shiva and Brahma are the presiding deities of the
innumerable psychic clouds made at theniar, Anahata and Vishuddhi chakras of the
constituent individuals.

8.4 Existence of Evil

We define “good” as that t hought or act
Consciousness; and “evil” as that wshownh i s ¢
in Figure 6. Each constituent part of Brahman has freedom. Some parts use the freedom in
sync with the desires of Brahman. These are
the desires of Brahman. Tlees ar e “evi |l .” Some constituent g
some will act contra hence the battle between good and evil takes place perpetually.

relates to Kali, the Goddess of Time who rules eternity as well. Mula relates to Adya Kali as the origin, the
Mother of the Universe and ultimate creative force. It connects to the Muladhara or root chakra at the base of

the spine and to the Kundah i Shakt i, the serpent p-koalv Axis in Védier a wl ey,
astrology and its Al i gnment i n 2020, Retrieved frofomer i c an
https://www.vedanet.com/thehiva-kali-axis-in-vedic-astrologyandits-alignmentin-2020).

% Sjvanandakundalini Yogap. 21.

8 Sivaranda,Kundalini Yogap. 21.

8« The Divinity of the Vishuddhi Chakra is Brahma,
Maheshwar ananda, “Vishuddhi Chakr a, Retrieviech fronvo ga i
https://www.yogaindailylife.org/system/en/chakras/vishuethakra October 6, 2020); Saraswati, the consort

of Br ahma, “i's the deityshugdhaebahkiragdg (Marfhft Ki mhaktr®,
with a d ear Throat Ch a k r a Rdtrievess fiom dhttps:dbeypdi.conf/visitudediapkra/

October 6, 2020).
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8.5 Autonomy of the Collective Unconscious

Jung sgs that the personal unconscious holds the mental patterns or memory traces of
the individual. Similarly, the collective unconscious holds the mental patterns or memory
traces of a group. These mental patterns can be fused unconscious of the congtitugnts.
Jung says, “The collective wunconscious con
correl ates, ®feeolletive ineohsgique so. td say, floats in the psychic
world. It is constantly added to by the present memories. The infanbjscted te, and
inherits this collective unconscious at the
form of the world into which [a person] is born is already inborn in him, as a virtual
i ma ¢ dndian Sage Aurobindo has explained this cohdepterms of a changinget
continuous psychic entity:

The secret cosmic consciousness.. Ccreates
which are large subjective formations of cosmic Nature; but it does not provide for them an
organised mind and body, litases them on the group of individuals, develops for them a
groupmind, a changing yet continuoggoupbody

Aurobindo uses the term “ ganduocpnscousmthd t o d
or “collective consci 0us n esste tolleative cangciolsaesse d e f

¥carl G. Jung, htups/miw.biaimygupte.om/authers/cathg-quotes Retrieved October
24, 2021.

® McLeod, Saul , “ Ca&Simbly Rbkycholpgy,” (2018). n  Retrieved  from
https://www.simplypgchology.org/caFjung.html October 24, 2021.
“Aurobindo, Sri, “The coll ecti ve ThedifeDivileRerevedf®m of Nat

https://sriaurobindostudies.wordpress.com/2011/05/0%/tlectiveconsciousnessf-nature/ October 24,
2021.
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is changing continuously. It follows that the collective consciousness or the devtas Vishnu,
Shiva and Brahma at the Manipur, Anahata and Vishuddhi Chakras are changing
continuously. Next, Jung says these archetypes arecanitws:

A man likes to believe that he is the master of his soul. But as long as he is unable to
control his moods and emotions, or to be conscious of the myriad secret ways in which
unconscious factors insinuate themselves into his arrangement and dedisias certainly
not his own master. These unconscious factors owe their existence to the autonomy of the
archetype$? Sociologist Emile Durkheim says that the collective consciousness acquires an
independent existence of its owfT.he collective conscos ness is endowed)
distinctive characteristics: it forms a determinate system withwts life... I t samesin t he
different locationsgclasses, and occupations;citnnects successive generatioather than
changing from one to another; amds different from individual consciencedespite the fact
that it can be re¥lized only through them.

We discuss the four phrases marked in italics in the above quote. One, the collective
consciousness formiss own life. Though f or med theyinstinctseand ‘theiu m o f
correl ates” i n the words of Jung above, t h
constituents. In terms of Hindu concordance this supports the idea that Vishnu, Shiva and
Brahma form their own life that is distinct from tlad their constituents.

Two, the collective consciousness is theme in different locations, classes, and
occupations All constituent persons at different locations, classes, and occupations
contribute to the making of the particular collective consmess. Thus, the collective
consciousness is same for all constituent persons at that particular location, class, and
occupation. Let us say, 100 persons in a suburb are interested in making a good community
garden. The form a collective unconscious eveugh they may live in different homes etc.

Three, itconnects successive generations rather than changing from one to another.
The collective consciousness is a moving psychic cloud. It is made anew every moment by
the fusion of the thoughts of its comsénts. New members are continually added while
others get dropped just as the voter list changes from one election to the next. The statement
“rather than changing from one to anotliewe suggest, refers to there being no discrete
transformation such asxtinction of one collective conscious and creation of another. The
transforms continually thus it connects successive generations.

Four, the collective consciousndsddifferent from individual consciencesce it is
made by the fusion of individuabosciences.

9. AVATARA: DESCENT OF THE COLLECTIVE UNCONSCIOUS

9.1 Avatara

The connection between and individual and the collective consciousness can take
place at varying intensities, say, from zero+ to-1@€rcent. The lower level of connection
may be understood as partiahvatara. For example, every living person has some

92 carl G. JungMan and His Symbolg, 83.

% Durkheim, Emile, The Division of Labor in Society, 1893, in Robert Alun JoBEes)e Durkheim: An
Introduction to Four Major Works,Sage Publications, Inc., Beverly Hills, 1986.Retrieved from
https://durkheim.uchicago.edu/Summaries/dl.ht8@ptember 16, 2020.
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consciousness at the Manipur chakra which is in continuaiwayo communication with

devta Vishnu. Thus, Ramana Mahar'shi says, “E
However, the connectiois perceiveda s “avatar a” i f it excee
| evel of connection *“X.” The New World Encyc

Hindu traditions also typically distinguish between two different types of avataras:
Those that are direct incarnations of Vishmurfa avatarg, and those in which the
personality of Vishnu is only partially manifesinka avatara ... Among most Vai
traditions, Krishna is considered to be the highest kind of purna avatar. The ansa avataras,
meanwhile, are generally not worshiped las Supreme Being. This category of avataras is
said to include the remainder of the Dasavatara, as well as many other incafiations.

We wunderstand the “direct?” i ncarnation t
Vi shnu at a | evel iahincgratons tothhva the samXe’conaestion apaa r t
l evel l ess than *“ X.7 This connection is <co
consciousness which, in turn, is understood as Vishnu having taken avatara. This connection
is not consideredtobednascent” even though ascent does
miniscule while the descent can be large. To illustrate, we may consider the collective to
have a psychic weight of, say, 100,000 units. A contributing individual may have a psychic
weight d, say, 10 units. In this situation aufit descent from the collective to the individual
woul d be “ I ar g euhitascent fiorm théindividual to lthe collectize would be
miniscule at 5/100000. Hence the descent is discussed in the |gevatigly while the
ascent is mostly ignored. The descent takes place at different chakra, time, space and
intensity as discussed below.

Chakra. The collective consciousness at Manipur, Anahata and Vishuddhi are
personified as Vishnu, Shiva and Brahma. tAllee are said to have undertaken a number of
avataras’

Time.Kri shna said to Arjuna, “Both you and
them all, O Arjuna, but you do not remember .
good .. ( Gi t aitidg said that ¢ colledtivee rcansciousness at Manipur chakra

descended in the past as well.

Space.The devtas have descended in a number of sages at approximately the same
time though at different places. For example, the incarnations of Rama andaPameskook
place at the same time but separated by space.

Intensity.Between the avataras of Rama and Parusharama, and Krishna and Balarama,

the for mer are considered to be “higher?” a \
levels of intensity.

The Theosophists point towards the idea o
now on Earth ... work consciously <carrying o
pl an¥Here “Chohan” may be understood as avat
devtg and “Planetary Logos” may be understoo
% Ramana, Mahahi, Peace, 1931, Retrieved from https://www.facebook.com/RamanaMaharshi/posts/the
following-atticle-wasfirst-publishedin-the-septembefl 931-monthlymagazine/116880295131015duly 13,

2021.

% New World Encyclopedia, "Avatar,” in New World Encyclopedia, Retrieved from
https://www.newworldencyclopedia.org/entry/Avataugust 9, 2021.

% swati, “The Complete List of \edcfeed Retrieveed drem o f Lo
https://vedicfeed.com/avataragshival Jul y 13, 2021; Scientific Monk, “ 7

t o k nRetreyved from https://scimonk.com/index.php/2021/04/14/avatdrasahma/ July 13, 2021.
97 zachary F. Lansdowne, The Purusha Sukta.
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paraphrased: “The avataras of the devtas no\
will of the Brahman in the planet ..
The animals have chakras although their numbersamtibns may differ. The fish,
for example, “have a hive mind, or a coll ect

connected t o a®° Ther wllegiive cdmskikusness.”of Vishnu may have
descended in the group chakra of fish hence it t that Vishnu incarnated as fish avatara.

The boar and lion are mammals. Both have a spine and have seven chakras in the spine like
humans’® The collective consciousness may have descended and impelled these animals to
behave in a particular fashion heriicis said that Vishnu took avatara in them.

The concept of avatara has raised a number of questions given below irti{afies.
give below our understanding of these in normal font.

The physical organs are formed through karmic residues. But by defirthie
avatara does not possess any karmic residues. Hence how is the gross body of an avatara
formed?The avatara is born like any other person. Due to his karma of previous lives he is
able to connect with the collective consciousness at a high leveltesfsity and attains
avatara status. The statement that an avatara does not possess any karmic residues must be
understood as having miniscule levels of karmic residues.

Does the human being become an Avatar by adop#ioh@man being connects with
the cdlective consciousness with his own effort; followed by descent of the collective
consciousness into him. This is not a-oveey adoption of the individual by the collective but
a 2way interaction.

What is the difference between a divine descent and &atiev® A “ di vi ne desc
is a continual top-down part of live connection in the-vay interaction between the
coll ective consciousness a n d octakianaltopdaivh vi du al

communication from the collective consciousness to theitheal. The Quran was revealed
to Prophet Mohammad is artcasionalonly top-down communication. The Hindu texts tell
of worshippers getting occasional, mostly once in a lifetime, vision of their deity. This is
similar to revelation.

What is the differeze between an avatara and a divinized human befghtensely
divinized human being is an avatara.

Does the deity descend into an avatara only occasiondlhg?deity has a continual
2-way live connection with an avatara.

9.2 Descent of the Libido

The key point in the making of an avatara is the descent of the collective
consciousness into the individual. This descent is spoken of by Jung in term of the activation
of the collective images in the unconscious by the descent of the libido:

(In this passage)ung equates the regression of libido with the descent to the
under worl d, which is conceived of as mater n:
this struggle to return to and be-delivered from the mother, who, as the underworld,

®Smith, Jane Ma’'ati, “Do Animals Have CRetrievedafrom Li ke H
https://balance.chakrahealingsounds.coradimalshavechakraslike-humans/July 13, 2021.
®Komitor, Carol, “HealingrKbaok, fornAKomate® Heaking

Retrieved from http://www.healingtouchforanimals.com/v/vspfiles/assets/images/HTALevellWorkbook.pdf,
October 24, 2021.

190 we have extracted these questions from Parrinder, Geoffnegtar and IncarnationfFeber and Faber,
London, 1970.
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symbolizes thema t r i x  @dllectivehimmages (afchetypes) that are activated by the
| i bi dods (desadeérts provided).

We give our understanding of this quote
movement of consciousness is equated with the connectithre ahdividual consciousness
with the collective unconscious.”’ A distinc
regression that conveys a negative sense. He says the individual may struggle to break free
from the collective unconscious. However, thex@o inherent reason for this connection to
be negative. It can just as well be positive. In that case, the connection makes one an avatara.
Yoga and Tibetan meditation teacher Alex Myles points in the same direction:

Collective consciousness is a setlodued beliefs, throughout the energy of the whole
uni verse and has always existed and will co
are able to tap into and add to this knowledge and these minds consist of scientists, artists,
philosophers and sjiinal leaders??

Such tapping into the unconscious knowledge is done by the avataras.

CONCLUSION: CONCORDANCE

We summarize the concordance suggested in this paper as follows:

Hindu texts say that the Brahman desired to become many. This concords with the
innate desire to grow of all living beings.

Hindu texts say that Brahman pervades all existence. This concords with the
panpsychist view that all matter has consciousness.

Hindu texts say that Brahman was created from Viraj. This concords with the
panpsycflst view that the consciousness of individual parts fuses into more than the sum.

The Hindu texts say there are numerous devtas. These are the collective
consciousness of subsets of the wuniverse or

The Hindu Trinity of Vishnu, Skia and Brahma are the collective conscious at the
Manipur, Anahata and Vishuddhi chakras of a group of persons.

Certain individuals are able to establish a livev&/ communication with the
collective consciousness. They are called avatara.

In this way Hndu concepts concord with modern scholarship. We suggest that
presenting Hindu cosmological and psychological concepts in these terms can make
Hinduism understandable to the modern mind.

Two implications of this discussion for present day Hinduism may bstioned
before concluding this paper. The above presentation calls into question the contemporary

understandingoBankar a’s oftfA[géyBed]l dai‘aBreanleman i s r
the world is unreal ” I mp lire angithing and thénexistentt h e B
world is unreal and meaningless. In our view, this approach denies the desires of Brahman as
manifested in this world. We understand that Shankaracharya may have made this statement

as a teaching strategy to prod the individoadisengage from her personal desires and align

with desires of the Brahman. However, it has been interpreted theoretically rather than
strategically to suggest that the Brahman itself has no desires. In doing so, the Hinduism has
actually denied the d@es of Brahman. There is a need to restate this statemiértadsnan

Ysmith, Evans Lansing, “The Descent to the Under wor
D’ Aci er no,(ed®P)£IGI Jurgrandrthe Humanities: Towards a Hermeneutics of CulRrieceton

University Press, ficeton, 1990, p. 2564.

Myl es, Alex, “Connecting t Blephahteournah2015eRetriévaddronc onsci o
https://www.elephantjournalom/2015/11/connectintp-the-collectiveconsciousnessiuly 13, 2021.

IJTPS  STUDIES AND ARTICLES © 2 OFPABA  Page | 48


https://www.elephantjournal.com/2015/11/connecting-to-the-collective-consciousness/
https://www.elephantjournal.com/2015/11/connecting-to-the-collective-consciousness/

:g%g‘;; International Journal of Theology, Philosophy and Science
i’i@:mﬁi No. 9, Year 5/2021
[ https://ijtps.com ISSN 26BP7, ISSNL 2601-1689
i s real , t he wor |l d i s real .7 Such restat i

positively in the material world and lead to faster evolution of the Brahman.

Another area of rexamination is the focus on idol worship of avataras like Rama and
Krishna. These individuals connected with the Brahman at the time that they lived. They
acted and contributed to the evolution of Brahman at that time. The Brahman of today is
constituted othe universal consciousness of today. Its needs of evolution are different than
the needs at the time of the avataras. However, in thewoighipping paradigm, one
connects with the present Brahman via the past Brahman. It is like connecting with modern
Germany with the Germany of before World War Il. Furthermore, the intensity of connection
between the worshipper and the Brahman gets diluted. In accessing the present Brahman
through idol worship, one proceeds in the following steps: Worshipper > Othe ofiany
avataras of the past > One of the many Vishnu of the past > Brahman of the past > Brahman
of the present. The connection of the present worshipper with the present Brahman thus gets
diluted. There is a need to-egamine idol worship from this pai of view.
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